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Territorial distribution and structural indicators of the consumer price index; Comparison of the
concepts of existential and subsistence minima

The consumer price index, and its one-dimensional version: inflation, is one of the most important
financial indicators in the world (based on ILO, EUROSTAT). The concept of a subsistence minima in
the USA is tied to this official stability measure, and the size of the domestic pension is also indirectly
linked to the pensioner's version. Therefore, it is particularly important to examine the price level
according to age and territoriality (this is not the same as inflation) and the change in price level (this
is inflation) using one- and multi-dimensional models. The lecture primarily examines depression as a
factor shaping consumer habits and society, its greening and creative and cultural industries (Hungary
and Korea examples). In our research, we examine the existential minimum instead of the subsistence
minimum, which is an extension of the former concept that is easier to interpret from the point of
view of the development of society, based on Kons's work. Non-salaried benefits, for example, can
be examined from an "inflationary" point of view, thus the financial aspects of social welfare are
questioned as a buffer zone between the axiomatism of Debreu's neowalras theory of general
equilibrium and Konis's theory of optimum. The lecture reflects on the insights of Dusek and
Szakolczai, at the level of price index theory aspects of their debates, in accordance with regional
science.

Depression, and its version known as a shaping factor in society: historical sadness is characteristic of
both countries (Korea, Hungary). Yet, while Korea has chosen the line of repression Hungary
"proclamation” in terms of folk music, folk song, and behavior. The Hungarian people regard
complaining as a gift, a freedom, and this is why the Kadar era was paradise for many — even if few
attributed an idyllic existence to it at the time, and this work does not plan to portray it as such.

The last takeaway, the most painful, can also be seen in the comment "you must not even complain"?
For the Hungarian people, complaining often signifies pride, while further north it is completely
foreign. But as long as we complain, as long as we can complain, we have something to live for. And it
can also protect you from depression — somewhere in between all those smiles, everyone disappears
when they don't feel like it. The right to complain must not be taken away. (The same is true for
prices: whether there is hyperinflation or not, we will always label it expensive — only the extent of
this is different.) In many cases, the person is not waiting for a solution, only for an audition, if it
bothered him so much, he would not be here. (This is what his psychological trends are based on.)
Those who have serious problems: they do not complain. One of the most important genres of
Hungarian folk songs: ballads. Still, let me quote Janos Arany's urban ballad entitled Bridge
Inauguration, from which we would like to nuance the problem by highlighting passages.

Arany Janos: Hid-avatas (Magyar)

Szolt a fid: "Kettd, vagy semmil"
Es kartya perddl, kartya mén;



Bedobta... késé visszavenni:
Ez az utolso tétemény:
"Egy fiatal élet-remény."

A kartya nem "fest", - a filnak
Vérgyongy izzad ki homlokan.

Tét elveszett!... 6 vandorutnak
- Most mar remény nélkiil, magan -
Indul a késd éjszakan.

El6tte a folyam, az dj hid,
Még rajta zaszldk lengenek:

Ma szentelé fol a komoly hit,
S vidam zenével kérmenet:
Nyeré "Sz(iz-Szent-Margit" nevet.

Halad kozépig, hova zaros
Kapcsat ereszték mesteri;

Ejfélt is a négy parti varos
Tornyaban sorra elveri; -
Lenn, csillagok szaz-ezeri.

S amint az dra, csengve, bongva,
Ki véknyan Gt, ki vastagon,

S 6 néz a visszds csillagokba:
Kél egy-egy arnyék a habon:
Osz, gyermek, ifju, hajadon.

Elébb csak a fej né ki allig,
S koriilforog kivancsian;
Majd az egész termet kivalik
S ujjonganak mindannyian:
"Uj hid! avatni mind! vigan."

"Jeriink!... ki kezdje? a galamb-par!"
Fehérben ifju és leany

Olelkezik s a hidon van mar:
"Egymasé a halal utan!"
S buknak, - mint egykor igazan.

Taps varja. - "Most a millidson
Van a sor: batran, 6regem!" -
"Ha megszokott minden adésom:
Igy szokni tisztesebb nekem!"

S elsimul a viz tiikre lenn.

Hivatlanul is jonnek aztan
A harmadik, a negyedik:
"En a quaternét elszalasztam!"



"En a becsliletet, - pedig
Viseltem négy évtizedig."

S kort korre hany a barna hullam,
Amint let(innek, itt vagy ott.
Jon egy fit: "En most tandlam
Az elsét; pénzem elfogyott:
Nem adtak: ugrom hat nagyot!"

Egy tisztes agg, fehér szakallal,
Lassan a hidra vanszorog:
"Hordozta ez, mig birta vallal,
A létet: mégis nyomorog! -
Fogadd be, nyilt 6rvény-torok!

Unalmas arc, félig kifestve -
Egy uri né lomhan kikel:
"Ah, kinos élet: reggel, estve
Oltézni és vetkezni kell!"
Ezt is hullamok nyelik el.

Nagy zajjal egy dult férfi vaza
Csortet fel és vigyorgva mond:
"Enyém a hadvezéri palca,
Mely megveré Napleont!"
A toébbi sugdos: "a bolond!..."

Szurtos fil ennek nyakaba
Hatul rohogve ott terem

S ketten repdlnek a Dunaba:
"Labszijjra vart a mesterem:
No, vdrjon, mig megkérlelem!"

"En dus vagyok" kialt egy masik
S élvezni tobbé nem tudom! -"

"En hii valék a kézfogasig

|!||

S elvette Alfréd a hugom
Eltdnnek mind, a jart uton.

"Parbajban ezt én igy fogadtam:
Menj hat elll, sotét golyo!" --
"En a szemérmet félrehagytam,
Es ime, az I6n bosszulé:
Most v6legényem a folyd. -"

Igy, s mar nem egyenkint, - seregben,
Cikazva, néman ugranak,
Mint ropke hal a tengerekben;



Vagy mint csoportos madarak
Fol-folreppenve, szdllanak.

Orjas szemekben hull e zépor,
Lenn tancol drjas buborék;

Félkorben az ongyilkos tabor
Zug fel s le, mint malomkerék;
A Duna gy6zi s adja még.

Néz a fid... nem latja tobbé,
Elméje bédult, szeme vak;

De, amint sliriibbé, sliribbé
NG a veszélyes forgatag:
Megérzi sodrat, hogy ragad.

S nincs ellenallas e viharnak, -
Széttorni e varazsgyurit
Nincsen hatalma foldi karnak. -
Mire az d6ra egyet (t:
Ures a hid, - csend mindeniitt.

1877 aug. 22

On the contrary, our socialist cabaret presents the concept of subsistence suicide. Korea is a
great power, spreading its language and culture. (e.g. Hallyu wave). Still, when it comes to
depression and suicide rates, current Korea is doing poorly. The difficulty of finding a job, a
lot of learning and competition, is paying its price, and behind a thriving economy and
development, it is withering away like Japan (reproduction rate of 0.74 in 2023). Still: it's not
that simple. Consider where the rate is better and what the difference is — especially in areas
that know the importance of tradition. Where appreciation of popular culture and past can still
be found. (Hanok e.g.)

2. fej

Treatment of depression and historical grief with Korean folk songs is widespread in Korea. (Even in
the Middle Ages, representatives of the female sex healed with folk songs.) The psychological and
psychiatric approach based on this is in favour of non-pharmacological (maximum herbal tea)
treatment. In Hungary, although they try to treat patients with art, they rarely consciously use ballads
and death dances appropriate to the situation.

Babits Mihdy: Halaltanc (Hungarian)

Ha a pusztan zug a tél
és kopogva hull a dér,
fazé farkas éhen ordit,
a hideg fogat csikordit,
koddel rémes a hatar



s szall a téli vad madar:
mikor megfagy mind a vagy
s meleg vacok édes agy

s kiinn a kod fehér tejébe
aranytojast ver a hold:
akkor ébred régi rémem,
mint a sirbdl kel a holt.

Lepeddsen és fehéren. --
J6jj csak, régi, régi holt,
ugyse félek téled,

vesd le lepedédet! --
Ugyis lelkem puszta t&j,
hol jo |élek egy se jar, --
nem, még a madar se jar.
Ugyis szivem temetd,
lidércfénnyel fényes,

ahol még a fli se n6

s hantja kénnel kénes.
Ugyis lelkem puszta t3j,
hol j6 lélek egy se jar,
élve tronol a halal,

j6jj csak, jojj el, rossz madar,
vesd le lepedédet,

vesd le b6rod, husodat,
hadd szoritom csontodat,
meztelen csipédet!

Jar a tanc és zorg a csont:
igy se félek téled:

j6jj, 6leld meg, régi csont,
régi szeretédet.

Fagy olelget, csont a lanc:
borzalomban, kéjjel --

jar a csont és zorg a tanc --
hadd furodjlink éjjel.

Honnan tudom, hogy te jossz?
megtelefonaltad.

Lelkemen at utadat

régen megcsindltad.

Felriasztott éjeken

telefonod hangja:

balfiilemben élesen

csendiilt rémharangja: Hallé! Haldl!
j6jj csak, jojj el, régi csont,

ugyse félek téled,



j6jj, 6leld meg, régi csont,
régi szeretédet:
Vesd le lepedédet. --

What does this have to do with consumption? In Hungarian metaphor: the welfare SZEP card appears
in your recreational pocket, which, if we consider it, is an indicator for achieving a stable existence —
work, home, occupation, prestige (whose need), food. For those living on a farm, holidays are more
like guests, so | wouldn't include that. The workplace also wants workers who are in good condition,
mentally and physically healthy, and the state wants similar citizens. Therefore, it is worth examining
the change in the price level observed in relation to semi-monetary assets in the future, and we
would like to do so. (Most of the traditional — folk dance, folk music — active activities cannot be
visited yet, but it is slowly expanding.)

4-6. (the full paper — greening with tradtional clotches, green transport, policies)
7. Conclusion

The work presents the concept of depression as a social and consumption-shaping factor, together
with the territoriality of the consumer price idex. He distinguishes between melancholic, Russian
realist or indifferent attitudes and real depression, since our historical past merges into tradition,
which should be used and not abolished, in the opinion of the authors. The same is true for the green
line of consumption (e.g. Hungarian Grey Cattle, Komondor — the latter also received the most
humane guard dog certification). We do not see difficulties as reasons for over- and under-
consumption: we believe that we must learn to live with them. (Even our greatest creators drew
inspiration and innovation from their melancholy.) When understanding the difference in the
perception of money (bartell, wage work, etc. are common in villages), the concepts of price stability
and life, existential stability can be distinguished in a slightly more nuanced way.

Thus, the present study would like to separate the line of the price level, the significant set price level,
personalized basket from the subsistence minimum. Instead of the subsistence minimum, work with
the concept of "existential minimum"/"regional existential minimum" — used articles are also options,

e.g.

8. Further research

The algebraic geometry-based representations of the territoriality of the CPI are further examined in
cultural and geographical spaces. International, multidisciplinary research differs significantly from
the monetary policy line — it can be seen more as a validation measurement than official statistics, it
has no influencing power in itself, nor does it want to. We would like to examine the issue of inflation
as an independent standard of living, i.e. inflation within product groups, and whether certain
foodstuffs are cheaper at their place of production (regional price level similar to Peru) or whether
the relief balance of our country is so optimal in terms of transportation that it is not relevant. (Our
hypothesis is the latter.) Is it possible and worth incorporating the bartell option into the models (this
is primarily the case in rural Peru, and it also occurs in Hungary in rural areas).
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